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The title of this article may seem paradoxical and therefore calls for some initial remarks * . Firstly, when it comes to the study of knowledge production in the early modern era, we need to discard current disciplinary categories so as to avoid introducing anachronistic projections into a period preceding the rise of specialization and professionalization in scientific research. Indeed, although Enlightenment Orientalists were scholars anticipating a career -mostly in royal institutions -they were mastering as best they could different languages, engaging in multiform activity and diversified production, and holding posts not necessarily connected to their favored area of study. Their work draws on the emergence of knowledge production of a certain importance which legitimately belongs to the history of different fields of scholarship. Specialization processes and subsequent disciplinary boundaries have often overshadowed this fact; consequently, scholarly figures who have played a major role in the process of field formation during the period preceding institutionalization have been excluded from the disciplinary pantheon. 1 Secondly, in European countries, the field of Turcology has for a long time been inscribed in the linguistic and philological tradition. This means, on the one hand, practical learning and usage of the Turkish language in connection with diplomatic relations with the Ottoman Empire; on the other, the scholarly study of language and work on Ottoman texts. 2 However, the modern definition of Turcology denotes the investigation of various aspects of the life of Turkish peoples. In recent years in particular, institutional research has to a great extent been organized around the notion of a Turkish aire culturelle, often designated as "Turkish studies", encompassing different disciplines within the human sciences (history, archeology, anthropology, sociology, ethnography, etc.) and prompting a decidedly interdisciplinary approach. Despite difficulties arising in the articulation between area studies and the social sciences, this paradigm, introducing the notion of cultural area as an epistemological category, invites us to engage in a genealogical study of the Turkish cultural area.
2
I propose to discuss here the original forms of Turcological scholarship and more specifically those produced by scholars primarily known for their contributions to European sinology during the 18 th century. The works of the French Jesuit missionary Claude Visdelou and the French Orientalist Joseph Deguignes are hardly mentioned in the history of Turcology. My working hypothesis is that the work of these scholars played a key role in the identification and delimitation of a Central Asian Turkish world and eventually in the autonomization process of a Turcological field. Besides the contribution of sinological knowledge in the study of the history and geography of Turkic peoples, this article examines the articulation of this sinological knowledge to the Arabo-Persian field. This account is intended to contribute to recent attempts to historicize the study of Orientalist knowledge production, informed by a socio-cultural approach to knowledge. 4 It takes into account the actual direction of the history of science and disciplines, challenging the traditional approach in the history of Turcology, which does not allow us to seize the dynamics at work in the process of knowledge production. This direction calls into question the traditional opposition between internalist and externalist approaches (history of scientific ideas vs. social history of sciences); it postulates research in terms of the conditions of production as well as the articulation of knowledge and its specific manifestations in institutions, groups and places; knowledge production and circulation takes place in social, cultural and institutional spaces interacting with, and exerting influence on, its content. Thus, this approach involves an analysis concerned with studying agents, institutions and practices entangled in this process, alongside the investigation of the final product of intellectual production. 5 Furthermore, the process of knowledge production, circulation and validation is no longer conceived of in terms of "truth" or "influence" (as the diffusionist model postulates), but in terms of a relationist mode focusing on dynamics of circulation (meaning different and complex stages of interaction), construction (referring to practices involving exchanges and negotiations) and even relocalization (Saunier 2004; Raj 2007) . This shift in orientation, related to the global perspective, introducing different spaces and scales of analysis and challenging the traditional historiographic periodizations, is crucial to our subject. The role of gobetweens (either individuals, items or practices) is all-important in this type of approach, as their examination allows us to trace the negotiation process. Due to their acquaintance with different cultures and historiographical traditions, the Orientalist scholars can be considered by definition as go-betweens, but they have also frequently assumed a more active role in transcultural connections.
3
This article shows that the process of emergence of a knowledge specific to the Turkish world during the Enlightenment took place in three stages, in connection with the general development in the field of Oriental studies. The first stage is related to the exploration of Muslim historiography in the writing of Oriental history. The two others concern the later encounter with the Chinese historical tradition, which took place in two phases: the first is related to the elaboration of Chinese sources by European missionaries in China; the second relates to Orientalist scholars in Europe. It intends to point out that Turcological knowledge results from a vast and complex movement of circulation of materials, information and methods between European countries, but also between Europe and Asia. Furthermore, this analysis discusses the part played by local knowledge in the constitution of European scholarship relating to Turcological matters. D'Herbelot actually lived in a critical period for the organization of knowledge production in France and, generally, in Europe. His itinerary tracks the French transition, in the 1660s, from informal forms of assisting scholars to the enhancement of state patronage. The growing importance of royal scholarly institutions as centers of knowledge production under Colbert's direction was motivated both by the desire to affirm royal glory and by considerations of utility.
I. Exploring the
11
Nonetheless, these changes are equally indicative of a general orientation in the late-17 th -century economy of knowledge production, responding to new demands generated by the intellectual mutation usually referred to as the Scientific Revolution (namely specialization, experimentation, increase of information, need to collect, organize and diffuse data, etc.) (McClellan 1985; Lux 1991) . The principal features of the new configuration are, on the one hand, the "localization" of scholarly practices and, on the other, the implementation of collective forms in the process of validation of knowledge and the modes of cooptation.
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Henceforth, a great proportion of the correspondence and exchange networks assumes an official and systematic character, and the major part of knowledge production, circulation and validation is accomplished by scholarly societies, mostly academic institutions.
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Returning to the Bibliothèque orientale, we should take note of its form, which is unusual for a historical work. Indeed, the material is organized in articles presented in alphabetical order (it contains more than 800 entries) and not in a narrative form. 14 D'Herbelot used more than 180 sources, exclusively manuscripts in Arabic, Persian and Turkish, found either in the Royal Library in Paris, in the Laurentian Library in Florence or in his own collection.
15
One of the most important sources is the work entitled Kashf alZunūn 'an asāmī l-kutub wa-l-funūn, written by an Ottoman scholar and official, Hadji Khalfa (Katib Celebi, 1609 -1657 (Djami' altawarikh) , based on the oral tradition, which investigates "The history of Turks Oğuz".
22
They have thus integrated into their histories the genealogical narratives elaborated after the Mongols' conversion to Islam (beginning at the end of 13 th century for the Princes of the Tchagatay dominion), trying to marry the Muslim genealogy with the legends of the peoples recently converted, in order to merge two principles of legitimation, Islamic law ( sharî'a) and the Mongol yasa (Isogai, 1997) . This effort to establish a double legitimation will be continued by Tamerlane and his successors, as well as by the dynasties that succeeded the Timurids, up until the modern period (Kramarovsky 1991; Isogai 1997; Woods 1987 and .
10 D'Herbelot himself abstains from criticizing this narrative or questioning its reliability.
On the contrary, he provides some references attempting to establish a line of continuity with contemporary Turkish peoples. Generally speaking, d'Herbelot's work is essentially based on sources dating from the 13 th century onward, in particular compilations, representing an economy of space and time. The geographical and chronological limits of his work are defined by his material. Therefore, in the Bibliothèque orientale the nonMuslim world and the pre-Islamic period are treated in a non-systematic way, on the basis of secondhand sources, essentially quoting tradition and legends. The subsequent problems for the study of Turkic peoples (scarcity and later character of the Muslim narrative and reliability of the oral tradition) were eventually pointed out by a European scholar with access to other sources of evidence that appeared to be considerably older and much more reliable than the Muslim historiography.
II. Encountering the Chinese historical tradition (I):
Claude Visdelou and the missionary reconfiguration of Turcological knowledge 11 Let us now turn to a later edition of the Bibliothèque orientale published in 1777-1779 at The Hague.
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As a matter of fact, there had been a rediscovery of d'Herbelot's work in the late Enlightenment, due to the European public's keen interest in the Orient, as well as to the editorial success of the bibliothèque genre, in the form of collections and anthologies.
24
This pirated reissue, undertaken by Jean Neaulme (1694-1780), a bookseller in The Hague since 1718, presents some improvements over the original edition as far as presentation and material elements are concerned (paper, characters, and a handy format), but the most important aspect of the Neaulme edition is the inclusion of corrections and supplements. Actually, the Bibliothèque orientale belongs to the kinds of collections referred to as "works in progress", requiring updating to avoid becoming obsolete (Stagl 1995: 119) . Neaulme entrusted the work of revision to two famous Orientalists, the Dutchman Henri-Albert Schultens (1749-1793) and the German Johann Jacob Reiske (1716-1774).
25
The essential part of the additions to the original edition concerns the unpublished work of a French Jesuit missionary in China, Claude Visdelou (Herbelot 1777 (Herbelot -1779 . The aim was to incorporate the results of new research into the history of Asia so as to ameliorate the defects of d'Herbelot's work, a result of his exclusive use of Muslim sources, through a chronological and geographical extension (integration of the pre-Islamic history of Central Asia and the Far East) on the basis of information provided by Chinese sources. Besides, this idea turned out to be an extremely profitable venture.
12 Visdelou (1656 Visdelou ( -1737 26 was one of the six French Jesuit missionaries, known as the "King's mathematicians", sent to China by Louis XIV in 1685 in the context of antagonism between the European powers (Landry-Deron 2001). The Kangxi emperor (r. 1662-1722) of the Manchu Qing dynasty, one of the most important figures in Chinese history, had adopted certain elements of the Chinese conception of rulership, in which the Sagely emperor is also a learned patron of scholarship and promoter of scientific research. As a result, Peking became a center of power and knowledge during his reign.
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He assigned an important role to Jesuit missionaries in this project of centralization.
28
Since their arrival in China in the 16 th century, the Jesuits had tried to infiltrate the Chinese Empire, both through their employment at the imperial court -thanks to their scientific and technical qualifications -and through an accommodation strategy involving the encouragement of language learning, the cultural adaptation of missionaries and the favorable interpretation of Confucianism -a strategy in conformity with their policy in other extraEuropean districts (Jami 2005; Brockey 2007) . Nonetheless, these methods were largely contested in Europe and had provoked a theological dispute known as the Chinese Rites Controversy. 29 Visdelou readily immersed himself in this debate, though adopting an attitude opposite to that of the Jesuit majority and aligning himself with Rome's position. The price he paid was exile, and, after a 22-year sojourn in China, he found himself obliged to take refuge in India, joining a French Capuchin monastery in Pondicherry in June 1709 and staying there until his death, in 1737. 30 Visdelou maintained close contact with Rome, engaging in correspondence from 1712. In 1728, responding to a papal request, he sent all his writings likely to help in the quest for arguments against the Chinese Rites to the Propaganda Fide (also known as the Sacred Congregation for the Propagation of the Faith).
31
Besides his writings on Chinese religion and philosophy, Visdelou had composed several historical works. He had an excellent mastery of Chinese -learnt, as usual, in the field -and had carried with him in India several Chinese volumes.
32
His biographers often regret his involvement in the Chinese Rites Controversy, which distracted him from scholarly research. Nevertheless, these kinds of remarks are rather intended to emphasize the qualities of Visdelou's historical work.
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13 We are here concerned with two texts composed by Visdelou: Observations sur différents articles de la Bibliothèque orientale (Visdelou 1779a and 1779b), containing critical remarks on some articles in d'Herbelot's work, regarding mostly Central Asian topics, and Histoire de la Tartarie, a historical synthesis on Central Asia (Visdelou 1779c). Both works are seminal to the study of the historiography of the Turco-Tatar world, as well as for the history of Oriental studies in general, with regard to the sources and the method employed. Though recognizing the importance of d'Herbelot's legacy, Visdelou distances himself in regard to these two levels. In his Observations, Visdelou aims to control the reliability of Muslim writers and to correct their errors concerning the history of China and Central Asia. His case shows that the critical method, elaborated initially by the Maurists and the Gallicans, had been introduced into Jesuit circles despite the Jesuits' opposition to the Gallicans. His analysis of historical evidence concerns not only their reliability, namely their relation to the facts in question, but extends to a rationalist critic of myths. Visdelou offers some interpretations aiming to explore the motivations, both psychological and political, of the myth-making (Laurens 1978 : 84) . The application of the critical method is particularly impressive in the case of Muslim sources and has to do with three principal points: the absence of direct testimony, the lack of an authority capable of exercising caution with regard to the facts related, and the fact that Muslim writers have been too affirmative and absolute.
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Turks are descended from a wolf). He points out the high quality of Chinese historical writing, notes the great respect historiography enjoys in China, highlights Chinese historiography's judicious use of direct testimony and, finally, emphasizes the fact that these narratives were recorded at a moment close to the time when the events they describe had taken place.
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In fact, the arguments used to highlight the qualities of Chinese sources are remarkably modern (distance, temporal proximity, direct testimony), showing his adaptation to the development of the discipline of history at the beginning of the 18 th century. However, this favorable judgment of the Chinese historians does not apply to all the historical periods, neither is it irrelevant to geographical distance. Consequently, according to Visdelou, Muslim sources are more suitable for research on the history of the Mongol Empire, for instance, whereas Chinese sources are more reliable for periods relating to the origins and history of Turkish peoples. 36 Furthermore, Visdelou tries to investigate these narratives about Turkish origins and demonstrates impressive skill in the analysis and rationalist critique of legends. Another interesting point is that Visdelou affirms that after the destruction of the empire created by the Tou-kiue nation (which he also calls "Turks"), these people migrated to the West, where they created several empires, of which the most powerful still exists nowadays ("où ils ont fondé plusieurs Empires, dont le plus puissant subsiste encore aujourd'hui") (Visdelou 1779b: 326) . Thus, the Jesuit considers Tartary to be the cradle of different Turkish peoples, including the Ottomans, and he establishes a clear link between the Tou-kiue Empire and the Ottoman Empire.
15 Moreover, in his Histoire de la Tartarie (probably entirely written in exile and finished in 1719), Visdelou goes beyond the fragmentary observations on some articles in d'Herbelot's book and proceeds to a historical synthesis. He affirms the possibility of reconstructing the history of Central Asia, even though the populations that inhabited the district had mostly been nomads, which meant that local textual sources were lacking. In fact, Visdelou was the first European scholar to discover and try to reveal to European audiences the existence of another manifold local knowledge that could contribute to writing the history of Turkish peoples, namely the rich Chinese historiographical tradition. Visdelou pointed out that the Chinese bureaucratic system and official historiography had produced, elaborated and compiled a considerable mass of historical, geographical and ethnographical data on the peoples of Central Asia, composing a corpus likely to assist in the reconstruction of a history more than 2,000 years long.
37
He made particular use of a historical encyclopedia entitled Wenxian tongkao, written during the Song dynasty by the Chinese scholar Ma Duanlin (c. 1254 Duanlin (c. -c. 1323 ). This work is considered one of the most important institutional histories of China. Whereas Visdelou suggests three definitions of the same geographical space according to a displacement of the North-West Frontier, 40 and proposes a tripartite division of Tartary, in a symmetrical way, on the basis of geographical as well as historico-cultural criteria that incorporate the geographical perceptions of Chinese historians. Furthermore, he considers the use of the name "Haute Asie" to be more relevant because it is more neutral and free from ethnic connotations. 41 However, the major part of the Histoire de la Tartarie relates to historical aspects of the Unlike the Observations, where he proceeds to a critical analysis of some legends, in the Histoire de la Tartarie the Jesuit reports carefully the legends surrounding the origins of different nations. He clarifies, however, that this choice is not made on the basis of the reliability of these narratives, but on a concern for accuracy and in order to provide any clues likely to help to better identify the nations in question. 43 Besides the study of literary sources, his methodology integrates some material sources, even though his interest remains focused on the textual aspect and not on their use as objects, namely as testimonies of a civilization.
17 The first empire studied by Visdelou is the Steppe Empire created by the Hioum-nou (Hioung-nou or Xiongnu), in the Ordos district in Mongolia (from the third century BC to the second century AD). 44 We can find their traces in the Chinese historiography because the Xiongnu were the principal enemies of the Qin and Han dynasties. 45 Visdelou seems to have been the first European scholar to propose that the Xiongnu might be the same nation that European writers have designated as Huns. 46 This conjecture, of great importance to the European historiography due to the role attributed to that people in the collapse of the Roman Empire, is not really explored by Visdelou. 47 Nevertheless, the Jesuit is really interested in another subject, namely the ethnogenesis of the Xiongnu, and especially the ethnic identification of this nation. He particularly insists on refuting the idea of a Turkic origin for this nation.
48 18 We thus see that missionary work defines the second stage in the emergence of a scholarly knowledge of Turkish history and geography. This consideration encourages us to join the debate in recent research with regard to the importance of missionary knowledge.
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At first, it concerns the role of missionaries as go-betweens and especially as vectors of local knowledge -in our case, Chinese historical, geographical and ethnographical knowledge of foreign peoples. In fact, since the 16 th century, ecclesiastical bodies -and especially the Jesuits -had created remarkable networks for the production of knowledge concerning countries outside Europe, taking advantage of missionary presence in the field as well as of the activities of their long-established institutions. Secondly, we must deal with the role of missionaries in the elaboration of a secular knowledge and the complex relations between religious and social elements.
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Whereas missionary knowledge practices (language and scientific formation, study of textual sources, direct observation) were primarily intended to serve the pragmatic aim of evangelization, they were also mobilized in the production of scholarly knowledge. In our case, we can see that Visdelou's religious commitment in no way precludes scholarly research as defined by the scholarly standards of his time, 51 pointing out on the way the enormous heuristic potentiality of the encounter of multiple scholarly traditions. At the same time, this case sets forth some significant differences in the practices of Jesuit knowledge production in the early Enlightenment in comparison to secular scholarship and reveals its contradictions. During the effort to catch up with the discoveries in different disciplines (archeological, geographical, linguistic) , ecclesiastical knowledge production continues, in general, to search for a compromise between criticism and the traditional outlook (Neveu 1994: 369) . The critical investigation and the quest for causalities in historical phenomena often coexist with a providential vision of history.
Thus, despite the critical analysis he developed, at the moment when Visdelou gives a general explanation of the phenomenon, namely the expansion of Turkic peoples, he renounces rational argumentation and resorts to the familiar notion of providence. This outlook perpetuates an idea quite common in the pre-Enlightenment period, namely that of positing providence as the ultimate solution, as the deus ex machina that could unravel historical global phenomena lacking any other explanation (this is also true of preEnlightenment explanations of natural phenomena). Visdelou considers the Turks to be instruments of divine punishment: Turkic peoples are conceived as "God's scourge", the instrument used by divine justice to chasten other nations. Accordingly, this role is attributed to the Ottoman Empire -the most recent Turkish empire -as representing the expression of God's will in the modern world.
52
Thirdly, this case illustrates the porosity between different spaces of knowledge production, especially the nexus between missionaries and metropolitan scholars. It has been argued that knowledge production of the extra-European world was one of the most productive fields of collaboration between the Republic of Letters, States and Churches (Stagl 1995: 151) . The case of the Jesuits in China is emblematic of the procurement of books, manuscripts and information for European scholars, especially members of national academies, particularly the French academies. Deguignes's professional evolution is certainly due to his skills, but also to the centralized institutional organization of 18 th -century France. Nonetheless, his career comes to a sad end following the collapse of the Ancien Régime and the suppression of academies during the French Revolution (pursuant to a decision of the Convention dated 8 August 1793), since Deguignes shows no interest in being reelected when the Institute is created two years later. Deguignes is a typical academician and his trajectory demonstrates the evolution in intellectual organization of knowledge production in Enlightenment France (Roche 1988: 29) . As far as Oriental languages are concerned during this period, we should mention the relocation of the École des Jeunes de Langues from Istanbul to Paris (1721) (Hitzel 1997), the growing importance of Oriental matters after the reorganization of the Academy, 60 the creation in the Royal Library of a group of specialists working on the classification of collections, the preparation of language tools and the realization of translations and publications of oriental texts (Bléchet 1997), and finally the new repartition of chairs in the Royal College (1772), introducing the Turkish language into this institution in 1775 (transforming the second chair of Arabic into a chair of Turkish and Persian).
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This institutional context creates an appropriate environment for the emergence of a professional micro-space around Oriental studies, one favoring intellectual production as well as professional careers, though remaining closely connected to the general scholarly field and sharing the same practices, methods, rules, and references. Networks created around these "scientific complexes", namely the royal institutions, map out the essential part of the scholarly space in Paris. and is active in the extended network articulated around Chinese studies (Gaubil 1970 21 Deguignes has a rich and multiform production as historian, editor of missionary writings and translator for the collective projects of the Academy of Inscriptions. 66 His intellectual itinerary, inspired by the scholarly model and the agenda of this institution, involve his using his linguistic qualifications in the writing of history. We are here concerned with a single aspect of his work, produced in 1740-1750, pertaining to the history of the populations of Central Asia and their migrations towards Europe: two dissertations for the Academy and a monumental book published in 1756-1758, the Histoire générale des Huns (Deguignes 1751, 1761 and 1756-1758). The starting point of Deguignes's work was the research on the migrations of nomadic peoples in Asia. Visdelou's conjecture of the identification of the Xiongnu and the Huns will be the subject of the first research undertaken by Deguignes (Deguignes 1751). Given that Visdelou's texts on the history of Tartary and the Turco-Tatars were published only 20 years later, it is Deguignes who reveals Central Asia to the European audience as a field of historical action which, he affirms, could and should be investigated and narrated, despite the lack of proper TurcoTatar sources. Even if the academician does not refer at all to the Jesuit's work, there are some indications pointing to the possibility that he may have consulted Visdelou's manuscript. 67 Notwithstanding, it seems more relevant to examine the divergences between the two works, as regards sources, methodology, approach and conclusions. Firstly, instead of confining himself to using Chinese sources, Deguignes tries to exploit every kind of Oriental or Occidental testimony. Besides his linguistic qualifications, this approach results from a methodological position. In fact, even if both scholars adopt the rules of historical criticism, defined by Maurist scholarship in the late 17 th century, Deguignes, belonging to another generation and environment, is deeply concerned about responding to skepticism and firmly believes that no source should be eliminated without being carefully examined, legends and tradition included. Another point of difference is that, unlike Visdelou's, Deguignes's narration is not about a territory inhabited by several ethnicities. Deguignes proceeds with the composition of a history of Turkish peoples, considered as important actors in universal history. The Xiongnu nation, identified as the Huns by European writers, is considered as a Turkish nation, and subsequently included in his narrative. Deguignes thinks of the different peoples composing his history as parts of a nation, the Turkish nation, coinciding basically with the Occidental Tatars. 68 The specific dynastic names have, in a way, masked this fact in the contemporary sources as well as for subsequent generations. His historical narration undertakes, then, to restore the truth, establishing a line of continuity through time and space between various empires and states created, he argues, by Turkish peoples. The Ottomans represent the most recent stage in this sequence, the last Turkish nation studied by Deguignes.
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In his scheme, the legendary Muslim genealogy, ascribing a common origin to the Turks and the Mongols, is considered confirmed and corroborated by Chinese evidence. In fact, Deguignes also uses and credits a Muslim source recently discovered in Siberia, at the beginning of the 18 th century, the Shadjara-yi Türk (Genealogy of the Turks), written by Abu l-Ghazi Bahadur (1603-1663), khan of Khiva (Khwarezm), one of the most important historians in Chagatai Turkish literature.
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Last but not least, while the Jesuit missionary considers the succeeding empires as inexplicable sequences of invasions, understood only if interpreted as a divine punishment, the academician, devout though he might be, treats the same facts in a rationalist, secular way, definitely informed by the scientific goals designed by Enlightenment epistemology.
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22 Historians of the Enlightenment have shown a great interest in material culture, considering the modes of exploitation of natural resources as the basis of the social and cultural development of societies.
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The second half of the 18 th century was a period of development for an evolutionist conception of a sequence of stages in human progress, corresponding to different modes of utilizing and cultivating natural resources.
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The most frequent schema was that of a four-stage evolution of human society (hunting; shepherding; agricultural; commercial), 74 which is the most famous version of a philosophical speculative history, known as "conjectural history". Inspired by Cartesianism and based on a deductive method not based on proofs, this type of historical writing is a long way from the model of research explicitly defended by Deguignes. Nevertheless, Deguignes does share the idea of the role of material culture for the social and cultural development of societies (Wolloch 2011a: 448) . His ideas on the formation of cultures and the interaction of civilizations are connected to the concerns of the philosophers of his time. In fact, even if he is officially opposed to the philosophes, Deguignes shows some philosophical interest, and seems to share the ideal of 18 th -century historiography, namely to combine successfully three elements: critical method, narrative style, and philosophical thought. 
IV. Conclusion
23 This article proposes an intellectual genealogy of Turcology in the 18 th century. It has attempted to explore the connections between the individual trajectories, the institutional and intellectual conditions of knowledge production and the elaboration of concepts and knowledge concerning Turkic peoples. The article has also aimed to demonstrate that this production depends on the creation of networks for the collection of materials and information, language learning, publishing, etc. These networks of specific categories (missionary, academic, consular, mercantile, etc.) also overlap and are created at a local as well as a transnational level, connecting centers of different European countries, but also Europe and Asia. During the 17 th century, the Italian peninsula was an important confluence of these transnational circulations, due to the presence of Oriental populations, its commercial links, and the missionary connections of Rome. In the same period, the Ottoman capital occupied a crucial place in this network. Russian Empire played a pivotal role in the connections between Europe and Asia and in the circulation of materials and information on Turkic peoples. Additionally, the arrival of the French Jesuits in China in 1685 was crucial for the elaboration of a knowledge of the history and geography of Central Asia.
24 Challenging the influence of institutional and disciplinary boundaries fixed since the 19 th century, the article points out the porosity between the different areas of Oriental studies (sinology, Turcology, Islamic studies) and the contribution of some scholars working on sinological matters in the identification and delimitation of a Turco-Tatar Central Asian cultural area and consequently in the emergence of an autonomous subject of study. The porosity between different fields in Oriental studies results from institutional organization in a period preceding specialization and professionalization in scientific research. However, this porosity and cross-fertilization between different fields was, at the same time, an important condition for the formation of Turcology as a field, namely for the emergence of a questioning of the modalities of articulation of the Ottoman space and the Central Asian space and, consequently, of an interest in the study of Turkic languages and peoples. Our analysis was thereafter extended to a survey of the work of some scholars pertaining to aspects of geographical and historical knowledge about Turkish populations and has allowed us to follow the emergence of the idea of a Turkish Central Asian space. The article addresses the important question of the part played by local knowledge in the constitution of European scholarship concerning Turcological matters and presents missed opportunities in the process of knowledge production (Visdelou's work was undiscovered for years), which reminds us that the process of knowledge production is not linear. Additionally, our study has shown that the idea of a Turkish Central Asian space does not automatically result from the study of Oriental sources. While working on the same material, these Orientalist scholars have divergent conceptualizations of the Turkish object. Various readings take place and the criteria of ethnic identification are variables and depend largely on the evolution of intellectual and scientific conditions in Europe (spatial and temporal conceptions of the nation, theological/secular-civilizational conceptions of universal history).
25 Both Visdelou's and Deguignes's works announce the transition from an exclusively philological paradigm in Turkish studies, corresponding with the program defined by general grammar, to a study of ethno-historical type.
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Far from a mere translation of some Chinese texts relevant to the history of Turkic peoples, their work has broader implications in terms of transforming the geographical scope, research questions and methodology of Turcology. Their sinologist perspectives and skills have allowed these scholars to challenge the traditional identification of Turkish space and history with the Ottoman Empire. On a linguistic level, this approach means that the identification of the Turkish language with that of the Ottomans is no longer possible and announces the introduction of the historical and comparative dimension in the study of Turkic languages and peoples. Visdelou and Deguignes initiated this internal shift in Turcology, which was pursued by early-19 th -century sinologists. This comparatist program, as far as Turco-Tatar languages and peoples are concerned, was worked out especially by the German scholar Julius Klaproth (1783-1835) and the French scholar Jean-Pierre AbelRémusat (1788-1832), the first person to hold the chair of Chinese language at the Royal College, in 1815, both men being pillars of the Asiatic Society (Société asiatique), founded in Paris in 1822. Subsequently, Turcology is oriented to the study of languages and literature of Central Asia, a subject that earns institutionalization in 1861, when Abel 
3.
We should remind ourselves that the notion of cultural area precedes its usage as an epistemological category. It is then used to designate the collective myths or narratives serving to legitimize a human group (local, national, regional or diasporic) by means of structuring a shared identity distinguishing it from another. This dimension of cultural area as a factor in collective identity is still present in the notion of cultural area as an epistemological category. On the difficulties arising in the relation between cultural areas and social sciences, see Aymes et al. 2012. Cf. Mahé and Bendana 2004. 4. On recent approaches to the cultural study of the history of knowledge, see Pestre 1995 and 2015; Bödeker et al. 1999; Smith and Schmidt 2007; Zedelmaier and Mulsow 2001; Holenstein et al. 2013 . Saunders 1991; Soll 2008; Damien 1995. Colbert's politics on Oriental studies sought to implement a series of institutional innovations conceived to meet the needs both in practical and scholarly fields: creation of a school for practical learning of Oriental languages (École des jeunes de langues) in 1669; reorganization of the Oriental section of the Royal Library; creation of an academy intended to include both the field of Oriental languages and the study of the Bible -a project which ultimately failed (Lux 1990 ).
5.
11.
12.
Ophir and Shapin 1991. The term "localization" as used here designates the historical process of the implementation of knowledge production in specific places and is commonly related to the "Scientific Revolution". However, the same term borrows another signification in recent approaches in the history of sciences. In this case, the term is used to emphasize the local, situated, and contextualized character of any kind of knowledge production, and is opposed to the idealistic perception of science as objective and universal, without specific implementation.
13.
We are reminded here that the Royal Society of London was established in 1662, the Academy of Berlin in 1700, and the Academy of St. Petersburg in 1715. The nexus between forms of scientific evaluation and social forms was underscored by T. Kuhn (1962) .
14. On bibliothèque genre, belonging to the humanist tradition of compilation, see Chartier 1996. Cf. also, Zedelmaier 1992.
15.
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ABSTRACTS
The present article undertakes an interrogation of the genealogy of the Turkish cultural area. propose to focus on the period preceding the first institutionalizations in order to capture the process of intellectual autonomization of the field of Turcology and to point out the role that early-European sinologists played in the identification and delimitation of a Central Asian Turkish world. This account is intended to contribute to recent attempts to historicize the study of Orientalist knowledge production, informed by a socio-cultural approach to knowledge, allowing us to grasp the dynamics relating to the connections and circulations in the global context of the early modern era. The question is one of an open and complex process -marked by constraints and possibilities -that can only be understood by means of close and subtle contextualized analysis.
